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APPENDIX II: The universal salvific will and subjective re-
demption .. .. ...... .. ................................................ 659 
The salvation of pagans and their relationship to the 
Church (§§535a-542). On the reduction of culpability for 
sin (§543). 

Scriptural Index ........... . ............................................. 675 

Thomistic Index ........ . ....... . ................................. ' " . ... 681 

Index of Popes, Councils, Fathers and Doctors of the Church, 
and other Authors . ......................... " ..................... 687 


