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Christian finality, and Christian doctrine (§512); it is also 
explained partly by the distinctions he makes or supposes: 
about the class of good (§513) about the first and the ulti­
mate perfection (§514) and about extensive vs. intensive 
likeness (§515). Synthesis of the thought of St. Thomas 
(§§516-22). The "necessity" of reprobates (§§523-30). 
Affections : From CG 2.46 (§531); From ST 1.23.5 ad 3 
(§532); from ST 1.48.2 ad 3 (§533); from CG 1:96 (§534); 
God does everything for His glory (§535). 
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