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the more he endeavours and can preserve his bemg, the
more he is endowed with virtue; and, on the contrary,
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Note . . . . . . . . .
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of anything else
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vents us from understanding
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© XXXI. In so far as anything agrees w1th our nature, thus

far it is necessarily good
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one and the same man is variable and inconstant .
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Note .
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XXXVI. The greatest good of those who follow virtue is
common to all, and all can equally enjoy it

Note

XXXVII. The good whxch each one who follows virtue
desires for himself, he also desires for other men, and
the more so the more knowledge he has of God .

Notes

XXXVIII. That is useful to man whlch S0 dxsposes the
human body that it can be affected in many modes, or
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many modes, and the more so according as it renders
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XL. Whatever is conducive of the common society of men,
or whatever brings it about that men live together in
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that is bad which induces discord in the state
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contrary, is clearly evil .
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