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214. Sidgwick's' distinction between Dogmatic and PhilosoPhic In-' 
tuitionists corresponds to our distinction between Pluralistic 
and Monistic Deontologists. 

214-215. Both hold that some judgments of the form .. So-and-so is right 
(or wrong) " are a priori. 

215-216. There might be Deontologists who do not claim to be able to 
make any such judgments. Perhaps they correspond to 
Sidgwick's lEsth~tic Intuitionists. 

216-227. (I, 2) Sidgwick's position regarding Intuitionism. 
216-217. Sidgwick's criticisms of the Dogmatic Intuitionism of common

sense morality. 
217. He concludes that we are forced to take a mainly Teleological 

view, eked out with a few highly abstract intuitions about the 
right distribution of good and evil. 

218-223. Sketch of a modified form of Intuitionism which would avoid' 
Sidgwick's criticisms. 

218. Analysis of the notion of acting in a given situation. 
219. The Fittingness of an action to the total course of events as 

modified by it. 
219-220. R,st41tant Fittingness and Component Fittingnesses. There is no 

general rule for compounding the latter into the'former. 
220. The Utility of an action. 
220-221. The consequences of an action are relevant both to its Resultant· 

Fittingness and to its Utility, though not in the same way. 
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The Rightness or Wrongness of an action in a given situation 
is a function of its Resultant Fittingness and its Utility. 

The Dogmatic Intuitionist first identifies Rightness with Fitting
ness, and then confines his.attention to Immediate Fittingness. 

Sidgwick's deontological intuitions. 
Statement of the first three of them. 

223-224. The first two are very trivial. What kinds of likeness or unlike
ness between two people are ethically relevant, and what 
kinds are not ? 

224-225. It seems doubtful whether the third is unconditionally true. 
225. The fourth principle is about the irrelevance of mere difierence 

of date at wW-cha pleasure is to be enjoyed. 
225-226. Is the common view that pain followed by pleasure is, other 

things being equal, preferable to pleasure followed by pain, 
inconsistent with this ? 

226-227. The two remaining principles are concerned with Egoism and 
Universalism .. Their discussion is deferred. 

227. General features of S~dgwick's intuitions. 
227-240. (2) Hedonism. 
227-239. (2, I) Hedonism in general. 
227-238. (2, II) The ethical problem. 
228. Statement of the Hedonistic view of Intrinsic Goodness. 
228-233. Psychological discussion of P1easureand Pain. 
228. Mental events may be divided into those which are, and those 

which are not, directed to objects. The latter are Feelings. 
2.28-229. The former. consist of Cognitions, Conations, II.Ild Emotions; but 

it is plausible to suppose that Conations and Emotions are 
merely Cognitions having certain psychical qualities. 

229. The quality of Hedonic Tone, with its two determinate forms 
Pleasantness and Unpleasantness. 

230. It can characterise Feelings, Conations, and Emotions; but not 
perhaps pure Cognitions, if such there be. A P?easuf'e is any 
kind of experience which has the quality of Pleasantness. 

230--231. Any experience which has hedonic quality will also have some 
non-hedonic quality. 

231-233. Mill's doctrine of Pleasures and Pains of difierent quality. 
231. It is obvious that Pleasures difier in their non-hedonic qualities 

and relational properties. 
231-232. The PUf'1I Hedonist holds that no characteristic of an experience 

has any bearing on its value except its hedonic quality and the 
causal property of Fllcundity. 

232-233. Could there be different determinate forms of the quality of 
pleasantness? If so, pleasures could difier in quality m a 
second sense. 

233. Sidgwick is a PUf'1I Quantitative Hedonist; Mill was a PUf'e, but 
not PUf'ely Quantitative, Hedonist. 

233-237. Arguments against Pure Quantitative Hedonism . 
. 234. Malic:e is bad, in spite of and because of its pleasantness, even 

though it be impotent. 
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234-235. The badness of malice depends on the combination of its pleasant 
hedonic tone with an object which is unfitted to be cognised 
with pleasure. 

235. The Hedonist can produce no instance of an experience which 
has only hedonic qualities. 

236-237. The utmost that the Hedonist could prove is that hedonic tone 
is necessary to make an experience intrinsically valuable, and 
that there is no one non-hedonic characteristic which is 
necessary. It does not follow that the presence of one or other 
of a certain set of non-hedonic characteristics is .not also 
necessary. 

237-238. Might not a pleasant experience simply be one that is liked for 
its non-hedonic qualities, and a painful experience be one that 
is disliked for its non-hedonic qualities? 

238-23'9. (2, 12) The factual problem. 
239. However great may be the difficulties in Utilitarian calculations, 

they are small compared with those which would exist for a 
more adequate theory of ethics. 

239-24°. (2, 2) Egoistic Hedonism, and (2, 3) Universalistic Hedonism. 
There might be a non-hedonistic form of Egoism. 

:7.4<>-256. (G) THE RELATIONS BETWEEN THE THREE METHODS. 
240-242. Egoistic, Altruistic, and Universalistic Hedonism. The second is 

the contrary opposite of the first. 
241. Common·sense regards Egoism as grossly immoral and Altruism 

as Quixotic. Nor is it clear about Universalism. 
242. All three theories presuppose the falsehood of both Psychological 

Egoism and ~sychological Altruism. Egoism alone avoids the 
necessity of summing the happiness of several men. 

242-246. Egoism as an ethical theory. 
243. If Egoism be properly stated it cannot be convicted of intemal 

inconsistency or of arbitrariness. 
243-244. A suggested compromise. Might it not be fitting to de~ire the 

occurrence of a good state of mind to some degree no matter 
where it occurred, but to desire more intensely that it should 
occur in oneself than in any other mind? 

244. An Egoistic Ethical Hedonist cannot consistently take a purely 
teleological view of Right and Wrong. 

244-245. The Egoist would reject the second of the two principles from 
which Sidgwick deduces the Principle of Rational Benevolence. 

245-246. Pure Egoism seems plainly faise, but Universalism does not seem 
plainly true. 

246-253. Universalistic Hedonism. 
246-248. What is meant by the Total N," Happiness of an individual? 
248. The summation in this case does corr~d to the actual 

adjunction of successive phases in a man's experience. 
248-249. What is meant by the Total Neit Hdppiness of a group? 
249. It is better to talk of the happiness in a group than the happiness 

of a group. It is doubtful whether summation here represents 
any real adjunction. 

249-250. The total happiness in a group might be increased by increasing 
its numbers and diminishing the average happiness. This 
seems plainly immoral. 
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Either the way in which a given amount of happiness is dis
tributed throughout a group is ethically irrelevant, or some 
principle is needed to distinguish right from wrong ways of 
distribution. 

250-251. Granted that A must not be favoured over B unless there be 
some ethically relevant. difierence between them. what kind 

251• 
of difierences ale e:thica1ly relevant in distribution? 

The only cbaIacteristic which a pure Utilitarian could admit to 
be relevant in judging the goodness of a distribution is its 

. fecundity. 
252-253. There is goodness of a community. as well as goodness in it; 

. though there is happiness only in it. and not of it. 
253-256. Is it legitimate to postulate Theism in order to reconcile the 

claims of Egoism and Universalism ? 
253. No metaphysical postulate could render two ethical intUitions 

which conflicted mutually consistent. At most it would make 
it practically indifierent whether we acted on one or on the 
other. 

254-255. The postulates of science are theoretical. Sidgwick's postulate is 
practical. 

255. It might make the conscientious man more comfortable and more 
efficient. provided he could forget that it was only a postulate 
made for that purpose. 

255-256. And. even so. if be acts on principle at all. he will never know 
whether he is acting on the right or the wrong principle. 

CHAPTER VII: CONCLUSION 

257-264. (I) ANALYSIS OF ETHICAL CHARACTBlUSTlCS •• 
258. Attitude of the moralists studied in this book to the Naturalistic 

Analysis of ethical concepts. . 
259-264. (I. I) Naturalistic Theories. 
259. VaIious possible types of Naturalistic Theory. 
259-263. (I. 13) Psyehologieal Naturalism. 
259-260. This may be either PUblie or Private. 
260. A Naturalistic Theory need not be a Subieetive Theory. and 

Public Psychological Naturalism is not in fact subjective. 
260-261. Distinction between Mmtal Quality Theories and Mmtal AtWuae 

Theories: .. Publicity" has a difierent meaning in the two 
types of theory. 

261-262. The forms of Public Psychological Naturalism may be classified 
according tq the extent of the group of experients assumed 
in the definition of ethical concepts. ' 

262. And also according to whether the group is supposed to be actual 
or merely ideal. 

262-263.' Factual a.i:J.d Ideal Naturalism. The Naturalist tends to paSs into 
the latter when the former is criticised. and is then liable to fall 
into inconsistency. 

263. Relational and Non-R(Jlational Theories. 
263-264. Connexions between this classification and the division of theories 

into Naturalistic and Non-Naturalistic. 
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264-273. (2) EPISTEMOLOGICAL QUESTIO~S". 
265. Definition of " Reason ". It involves three cognitive powers. 
265-266. No ethical theory denies that Reasoning plays a part in the 

formation of some ethical judgments. Theories which deny 
that Reason plays any other part are Non-Rationalistic. 

266. AU Naturalistic theories are Non-Rationalistic. 
266-267. When account is taken of the possibility of a Priori concepts and 

of a Priori judgments in Ethics there are tmee possible types 
. of Rationalistic theory. 

267. Sidgwick and Kant accepted some a priori concepts and some 
a priori judgments in Ethics. 

267-270. The function of Feeling or Emotion in ethical cogmtion. 
267-268. In Psychological Naturalism they are an essential part of "the 

content of ethical judgments. In the other forms of Naturalism 
they are lilt most signs of the presence of something else which 
forms the content of the ethical judgment. 

268. In Non-Naturalistic theories they are no part of the content of 
ethical judgments, but they may be necessary conditions for 
the formation of ethical concepts. 

268-269. If ethical ccmcepts be empirical they "may be abstracted from 
instances which are presented by the emotions of Approbation 
and Disapprobation. This is not plausible. 

269-270. If ethical concepts be a priori it is plausible to suppose that 
. emotions of Approbation and Disapprobation furnish the 

occasions necessary for Reason to recognise ethical character
istics. 

270-272. How do we arrive at universal ethical judgments ? 
270-271. They are of two kinds, Pure and Miffed. 
271. If the Mixed Judgments be empirical they must be reached by 

problematic induction from observed instances. 
271-272. If they be a priori they are probably reached by intuitive induc

tion from observed instances. 
272. Any theory which asserts a universal connexion. between an ethical 

and a non-ethical characteristic can take· three forms, viz., 
Aftalytic, Synthetic A Priori, and Empirical. • 

272-273. If Naturalism be false the fundamental concepts and the funda
mental universal judgments of Ethics are almost certainly 
a priori. 

273-276." (3) QUESTIONS ABOUT VOLITION AND MOTIVES. 
273-274. Theories about motives are Egoistic or Non-Egoistic, and "the 

former are Hedonistic or Non-Hedonistic. 
274-275. The recognition by Reason that a proposed course of action is 

right or wrong does stir the Will to do or to avoid. it. But this 
cannot be inferred from the fact that. Reason plays an essential 
part in moral cognition. 

275. Seven questions about the desire to do what is right as such. 
The last four bring in the question of Free-Will. 

276. (4) QUESTIONS ABOUT EMOTIONS AND SENTiMENTS. Is there any 
specific emotion connected with the recognition of right and 
wrong, and is it essential that it should be stirred if there is to 
be moral action ? 

276-281. (5) How FAR CAN ETHICS BE REDUCED TO A SVSTJRo( ? 
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27(r-'J.77. Interconnexions of ethical characteristics. Concepts of ObliJalion 
and concepts of V tdue. Analogies with non-ethica1 concepts, 

277-279. Alternative theories about the relations between the two kinds 
of ethical concepts. 

279-280. Ts there any non-ethical characteristic which is common but not 
peculiar, or peculiar but not common, or common and peculiar 
to all intrinsically good things? 

280. If the third alternative be accepted we have a ]t!onist;e Th,ory 
of Value. 

280-281. There are three similar alternatives about things that are right. 
The third, if accepted. involves a Monistic Theory of Obligation. 

281-284. Summary of tentative conclusions under eight heads. 
284. The danger of over-simplification in ethical matters. 
284--285. The study of Ethics may make us wiser, but we must not expect 

it to make us in any other respect better. 

286. INDEX 




